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INTRODUCTORY NOTE 


LIKE the léavasyopanigad the  Kenopanigad too 
derives its name from the first word of its opening verse, 
namely, ‘kena’. It is also called Talavakaropanigad, as 
it forms, according to Sankara and other commentators, 
the ninth chapter of Talavakara or Jaimini Brahmana ; 
but according to Dr. Burnell’s MS. of the Brahmana it 
forms the tenth section of the fourth chapter. 


The most interesting feature of this Upanigad lies in 
the fact that it gives a subtle psychological analysis which 
is so suggestive that anyone who follows it closely is:sure 
to find himself at last led to the very gate of the Trans- 
cendent, Though short, its value is great; and Satkara, 
it is believed, has written two Commentaries, namely, 
padabhagya and vakyabhagya. 


The Upanisad is divided into four Parts. The first 
two Parts are in the form of dialogue, and explain how 
one can arrive at the Atman through the analysis of 
perception. They suggest that the Atman or the Absolute 
Consciousness can he intuited by detaching it from; the 
functions of mind and. senses. It can be done only by the 
intuitive faculty of the Atman itself; for the senses are 
utterly incapable of perceiving it. In‘ fhe third Part, the 
principles of the two earlier Parts ‘are described in an 
allegorical form.. Here the devas stand for the senses. 
In the fourth Part, the Upanisad speaks. of the subjective 
and objective ways of meditating on Brahman and of the 
results of such meditations, 


NOTE ON TRANSLITERATION 


In the book Devanagari characters are transliterated 
according to the scheme adopted by the International 
Congress of Orientalists at Athens in 1912 and since then 
generally acknowledged to be the only rational and satis- 
factory one, In it the inconsistency, irregularity and 
redundancy of English spelling are ruled out: f, q, ж, x 
and z are not called to use; one fixed value is given to 
each letter, Hence a, e, i and g always represent ep, 9, € 
and a respectively and never ч, 3, 1 and s or other 
values which they have in English: t and d are always 
used for q and q only. One tialde, one accent, four 
macrons and ten dots (2 above, 8 below) are used to 
represent adequately and correctly all Sanskrit letters. 
The letter c alone represents q., Since the natural function 
of h will be to make the aghosa ghosa (е. g., kh, ch, th, 
th, ph, gh, jh, dh, dh, bh), it would be an anomaly for a 
scientific scheme to use it in combinations like ch and sh 
for giving q and q values; hence ch here is g and s, h 
9, €. The vowel *, is represented by г because ri, legiti- 
mate for R only, is out of place, and the singular ri is an 
altogether objectionahle distortion. The tialde over n 
represents sj, й, Accent mark over s gives X, $; dots 
above m and n give anusvéra, (CT) mh and a, a, 


v 


respectively. Dots below h and r give visarga (:), b. 
and ж, 7, respectively. Dots below 8, n, t and d give 
their corresponding cerebrals €, 7, = and g,5 9, t, 
and d; and macrons over a, i, u and p give an, 8, %, i, 

. &, 0, and %, т respectively. Macrons are not used to 
lengthen the quantity of e and o, because they always have 
the long quantity in Sanskrit. Sanskrit words are capitalized 
only where special distinctiveness is called for, as in the 
Opening of a sentence, title of books, etc. The scheme 
of transliteration in full is as follows : 


ча, ата, Фі, Fi яп, Fd, Sr, re ао, 
Wai dau, :5,:b, «К, ЧК, q g, qgh, wi, a с, 
vob qi, Hib, TH, zt gth «d «dh quo at; 
qth, qd, qdh, an, qp, *$ ph 40, bh, qm, 
XY» {5 91 47 96 HAS, gh 




















Um эй аң aan 
РЕАСЕ INVOCATION 


S^ чє WG) ae at gu ex 4 wert | 
ae ят fer? n 


ух С әй wife: Ра: р Пе: 


^w Together ай us both ‘мад (May He) protect, 
ag Together # us both фар nourish. ag Together aati 
with great energy ` 919 may work. aka Vigorous 
Ф Of us both dlan study aeg may be. ‘ат ‘Not ` Rest 
may haté'each other. aif Om anf: Piace | 1 та: Реасе! 
smR: Peace! ; A 
| May He protect us! both. May. He nourish us both. 
May we both work together with great energy. May our 
study be thorough and fruitful > Мау we never haté each 


s “Om Реасе! Peace ! Peace "c 








[Noms i. Us Borh— The preceptor and. th the acl 


tU 2 Pente The repetition ofthe бейе Зпуосайопз 
thrice: isto: Ward ‘off the>three: Eitids of: obstacles to study: 
adhyatmika (bodily), , üdhibhautika (terrestrial) and 
adhidaivika (heávenly].] De stante ye 
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so qag RET a Sep AA 
я®їЁдатїї «p «ат «а яйїчїїчї SE яш fragt 
aT яг яш ада аата fear 99691 акиб 
катаны чана ет 


а «nf aia: aa: 


wa Му amf limbs әпопаз{ may become strong, 
aa} Also arg speech, s0: vital energy, «mg: eye, MAA ear, 
wew vitality, аат all Рал senses q and. . әйчїч д 
Of the Upanisads st the Brahman aia (is) all. emm I 
me Brahman ат not Rugala may deny; ят Brahman af 
me qi not Prasta, may reject, afus, Non-denial 
amg let there be; атаа non-denial а from me 
(literally, of me) aeg let there be. safiqeg In the 
Upanigads 3 what qaf; virtues (afa dwell) З they all акай 
to that Atman fre devoted afy in me arg let reside. 


Let my limbs. wax strong. Let my speech, vital force, 
eyes, ears, vitality and all the senses, increase in power. 
All existence is the Brahman of the Upanisads, May I 
never deny Brahman nor Brahman deny me. Let there 
be no spurning (of me by Brahman); let there be no denial 
atleast by me. May the virtues proclaimed ín the 
Юраоцай: reside in me, who am devoted to the Atman: 


Om Peace ! Peace ! Peace ! 


PEACE INVOCATION 3 


[Notes—1. Denial at least by me.——In fact Brahman 
never denies anybody, since It is all and is in all. But we 
deny It through ignorance, i.e. we remain unaware of Its 
existence; and that denial of ours, that ignorance, screens 
Brahman from our inner vision. Hence, if we ourselves 
cherish a sincere faith in Brahman and try to realize its 
nature, It can never refrain from revealing Itself to us, 
So the devotee prays, ‘Let there be no denial at least by 
me] 


PART ONE 
daha чаб afta ия: 
ar та: таң: ЯА ge 1 
яш йй єз її чаж ne N 

“aa: Mind Фя by whom gian desired faq sent 
forth (Ф and qq being) чай alights. upon(or flows 
towards) its objects? a By whom gw enjoined saat 
the chief sm the vital energy sf does proceed (to 
perform ‘its functions)? Жа By whom gmg wished 
wma this TAA speech (aam men) gafy speak? ag: 
Eye AT ear =: who d indeed Җа: the effulgent one 
s directs ? 

74. Disciple: Who ‘impels the mind to alight on its 
Objects? Enjoined by whom does the vital force proceed 
to function? “At whosé behest do men utter speech? 
What Intelligence, indéed, directs ti the eyes “and the oon? 





force—either ‘each in itself or as a a psychophysical "combi- 
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. "mation centering round the body—are in themselves the 
"ultimate factors in personality, He suspects that there is 
in us something deeper than these—an unrestricted 
Intelligence that ultimately guides all our mental and 
‘physical faculties. } y 


чеч эй ATA ча чч. 
aa кача з 90767 шт: | 


agung Чї: 
кы Wakes 11 8 Т 


aa That эйч т of the ear #99 the ear; aaa; of 
the mind яя: the mind; ara: of the speech g indeed 
araq speech; а: It s again muwa of the prana gro: 
the prana; way: of the eye ag, the eye. (ча бет 
Knowing thus fàg emamaa the false identification 
of Atman with the senses etc,) зед having relinquished, 
ait: the wise этет, from this Rama sense-life М rising 
агат: immortal wafz become, 


2. . Preceptor : It is the Atman, the Spirit, by whose 
power the ear’ hears, the eye sees, the tongue speaks, the 
mind understands апі life -functions. . The wise man 
separates..the Atman from these faculties, rises out of 
sense-lifo and attains immortality. rer 2 


[Мотеѕ—Тһе idea is this; Our senses, the mind and 
life are in themselves inert. Тһе Atman is the sole 


PART ANE” : T 
intelligent principle i in man. By its presence behind our 
various organs, It enables them to fulfil their respective 
functions. But aot knowing this fact, ignorant man 
mistakes the senses, mind, etc., to be really intelligenty. 
and, therefore, identifies the Atman with them. The wise 
man, on the other hand, overcomes this identification,. 
realizes his spiritual nature and hence attains immortality, 

l. Ear hears etc.—The appropriateness of the 
enumeration of these faculties is this: The Atman in itself 
has no attributes, and hence there is no sign by which It 
can be indicated; so those who have not intuited Its. 
existence in samadhi infer It through the various powers. 
of personality.} 


ч ET Teas я атд теб Tt я: | 
a fiat я Вета ааа бата N 3 0 


aa There ag: eye я not пез goes, я arg nor 
speech, 4 s аа: nor mind. (qq That) я faq: (we) know 
not; qur how gaa this ergfasqm should be taught, (та ә 
that also) я not Вята: (we) know. 

3. The eye? does not go there, nor speeoh, nor?’ 
mind. We? do not therefore know It, пот do we know: 
any process of instructing about It. : А 

[Мота —1, -Eye cannot go there еіс. —Тһе eye and’ 
other organs аге useful only іп seeking external “objects. 
The Atman being the animating principle behind thém, is: 
beyond their ken ; for,one-cannot go into one’s own self: 
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2. Nor mind—This is true only with regard to the 
gross, sense-bound mind, As Sri Ramakrishna has 
put it, when the mind is purified—i. e., freed from its 
sensuality —it becomes one with pure reason or knowledge, 
which is identical with the Atman, Pure mind, intuitive 
reason, and Atman are identical. s : 


3. We do not therefore know It etc.— The Atmam is 
beyond the ken of the senses and the mind, It being the 
source of their intelligence. So It cannot be known as 
other things of the world, i. e., in an objective sense, As 
the Upanisad puts it in II, 2, one who says he knows It, 
does not know It, Thus, not being known in the ordinary 
sense, It cannot be explained by words like other objects, 


sequ wq Мат яй | 
rfr gga ЧїчЇ paa атча 1 8 11 


aq That Вата from the known aqa different 
ga verily, aÑ also зате to the unknown aft superior; 
‘atm from the ancients sfg thus gsm (we) have heard 
3 who а; to us aa That ataafăt explained. 


4, That is surely different from the known, tand It is 
beyond? the unknown. Thus we have heard? from the 
ancients who expounded It to us, 


[NorEs—1, The known—All objective phenomena, 
‘both internal and external. 


2. Beyond the unknown—This is to ward off the 
‘misconception that the Atman is something like the 


“PART ONE ` "6 
unknown *thing-in-itself* of some purely intellectualistic 
philosophers. The non-knowability of It does not imply 
ignorance but only Its non-objectiveness. ' The ^ *being 
neither known nor.unknown' indicates the intimacy ‘of 
apprehension by identity or self-cognition. Or ‘beyond 
the unknown’ may be taken to mean' * beyond avidya, 
the root-ignorance which is the cause of all manifestation." 
This is also called “the unknown’ or Avyakta in some 
systems of Indian philosophy, 


3.. Heard etc.—The implication is this: Not being 
accessible to the senses or to inference by the mind, the 
aspirant has to know It, or rather get some indications 
of It, at the beginning of his spiritual career, from the 
Scripture and an illumined teacher, until intuitivo know- 
ledge, jfiana, is born in him] 


m uires V «чарй | 
Фя ян ВЕ а чута 1 ч N 


qa That (which) ат by words этең cannot 
be expressed, я by which arg Speech asgaà is expressed, 
aa That qq alone eqq thou. aq Brahman ЁЙ know ; 
aa what gaq this (sf; people) sw worship, £4 
this a not, 

5. That which speech cannot reveal, but what 
reveals speech, —know That’ alone as Brahman? and поё 
this? that people here worship, 

[NorEs—1.  That—The Atman, the Spirit i in man, 
spoken of before as the source of all faculties of porion- 
ality. 
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2. Brahman—Ion Vedanta, Atman stands for the 
* Sprit within man’ and Brahman for the < Spirit behind 
the universe,’ and the whole trend of Vedanta is to esta- 
blish the unity between these two. In this and the 
previous passages the Atman has been spoken of as the 
only principle of intelligence within man, and here it is 
asserted that this Atman alone is Brahman, the Spirit 
behind the universe, and not the extra-cosmic Deities and 
their symbols that ignorant people worship. It must be 
noted that this identification is made from beyond the 
level of the ego, which is a part of our mental system. 
The import of the next two passages is also identical. 


3. This etc.—Refers to the extra-cosmic Deities and 
their symbols that the ignorant worship. The passage 
raises the question whether Vedanta is hostile to devotion 
and worship. Our emphatic answer is that it is not, 
There are two types of devotion—the devotion that is an 
expression of the knowledge of unity, and the devotion 
that leads to knowledge. The first is of the wise or 
perfect man, and the second, of the aspirant, The wise 
man, having realized unity, recognizes that his own Self 
and the God of religions, adored as the creator of the 
universe, are the manifestations of the basic entity— 
Brahman, Hence when he is in the state of relative 
consciousness, he adores God in ecstatic love as his nearest 
kith and kin. This alone is true premabhakti or ananya- 
bhakti, and this and jfiana (Knowledge) are identical, As 
for the devotion of the aspirant, Unity is as yet for him a 
matter of faith and not of experience. Hence in his 
devotion to God, he can only intellectually approximate 
to the high ideal of devotion set by the perfect man. He 
worships God, but knows that He is not an extracosmic. 


PART ONE и 


Being, but the very Self of а] beings, Yet he worships 
Him externally, because it stimulates Divine love, which 
in turn rouses the Atman - consciousness and experience 
of unity, Vedanta never deprecates such devotion and 
worship. 


If there is any vein of criticism in this passage, it is 
directed towards those who worship minor deities for the 
satisfaction of desires, and those who worship an extra- 
cosmic God without caring to understand the metaphysical 
truth about Him as declared in the Vedanta.) 


THAT 4 UAT ure Fat AAT | 
«ч яш ч FS AE rc CC IN | 


(яя: People) aqar with mind aq what a nga do 
not comprehend 34 by which ада: the mind чаа is 
cognized (fà so mafaz: the Sages) ag: Say. (dd qq cb нд 
В; аа [san Sis: ] eara sq а). 

6. That which cannot be comprehended by the mind 
but by which the mind is cognized,! know that alone to 
be Brahman, and not this that people worship here, 

[NorEs——1. Cognizes the mind.—Mind comprehends 
the world, and the Self comprehends the mind. Mind 
receives all the images of objects from the senses, and 
carries them to the Self, as it were, and when the Self 
cognizes them, then alone the comprehension of the 

2 
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objects becomes complete. Or, it may simply mean that 
the power of comprehension of the mind is derived from 
Atman or Brahman Itself, as in the second verse where 
It has been designated as < ће mind of the mind,’ Here 
« mind’ is taken not in the sense of manas only, but the 
entire antahkarana or the mind-stuff. 


чечачт я чхабч da pf Tak | 
Фя яа а ВЕ Ag абсий 9 11 


xd, That which «wt with the eye я чїй (man) 
sees not, Aa by which eft eyes utah (he) sees, (Rest 
as in the fourth verse), 


7. That which sight fails to see, but which 
perceives the sight,—know That alone to be Brahman, 
and not this that people here worship. 


TAAT ч іа WA эїяїй& spa | 
«ч яш ed ВЕ Ag яти С 1 


qa That which sip with the ear «>ш (man) 
hea:s not, Эя by which gar this saq the hearing чаң 
becomes audible (i,e., is perceived). (Rest as in the 
fourth verse.) 


8. That which man fails to hear with the ear, that 
by which man perceives hearing, —know That alone to be 
Brahman, and not this that people here worship. 


PART ONE 13 


aa NUR «p seers Ya ser пайа | 
«ч яш cd faf Ae RTTA || < и 


N aR яча: є; y 


aq That which (ss: man) sta by life (by breath) 
a WARI does not smell, 34 by which stan; life (the organ 
of smell) яаа is impelled (Rest as in the fourth verse.) 


9. That which man does not smell by the breath’, 
but what impells the organ of smell, —know That alone to 
be Brahman, and not this that people here worship. 


[NorEs—1. Life—The word in the original, “prana” 
may be taken also to mean the organ of smell. Then the 
translation will be: «What the organ of smell does not 
perceive, but what directs the organ of smell to its object, 
—know that alone to be Brahman, and not this that they 
here worship. 


As a general remark on this whole Part, it may be 
mentioned that our thought is herein directed towards the 
Atman in two ways: (1) by pointing out the Atman as 
the conscious entity from which all our Organs receive 
their intelligence and capacity to function in their 
respective ways; and (2) by directing us to thc Atman as 
the seer, the witness, of all the functions of the mind and 
the senses. Both these are ultimately identical, but it is 
worth while to note the difference in emphasis between 
them. ] 


THE END OF PART ONE 


PART TWO 


af aaa gaat qum 
aa 9 Wer Я єчї! 

"qul d "n AA З 
daten 3, 99 Fear N? N 


af If gàg sfr (I) know it well, вед (you) think 
даң surely гаң thou gaq very little qq indeed afr 
perhaps (sw: of Brahman &qq form) Ser knowest, way 
thou (agg in the living beings) seq of This (Brahman) 
aa what eqq form 9:4 knowest зіч « and also 899 in 
the devas зет Its aq what (eva form Jet knowest) (aa 
чаң агаа qa they are all little indeed) aq Now g 
therefore 3 for you (smi Brahman) #\аієяц to be ascer- 
tained qq still, аға I think Rifka (I have) understood 
(Brahman). 


1. Preceptor: If you think, «I have known 
Brahman well enough” then you* know little; for? the 
form of Brahman you see as conditioned in living beings 
and deities is but a trifle. Therefore you should enquire 
further about Brahman. 


Disciple (after reflecting further and realizing 
Brahman) : I think I have known Brahman, 


PART TWO 15° 


[NoTes—l. You know little—When we “speak of 
knowing something well, we mean a clear and defined 
knowledge of it in an objective sense, say, as when we: 
have a sensuous- or intellectual perception. A clear 
knowledge of Brahman in this sense is tantamount to: 
practical ignorance of it, Why it is so is next explained. ` 


2. Foretc.—From the explanation of Brahman: 
given in the last Part, a person yet in ignorance is likely 
to mistake the Atman for the ego or sense of individuality; : 
for the ignorant man cannot see further than that. 
Similarly with regard to the ego expressing in the deities. 
So the clear knowledge of Brahman that an ignorant’ тап. 
may have in mind is, at the most, an idea of the ego, or. 
more often even grosser aspects of personality, human - 
and superhuman, Hence such knowledge is a trifle. It- 
Should not, however, be understood from this that the’ 
Upanisad inculcates the doctrine that Brahman is an 
unknown and unknowable entity. What is contended 
here is that as long as one is in ignorance, any entity 
perceived as an object, whether by the senses or thought, 
cannot be equated with Brahman. For Brahman is the 
eternal Subject, the ‘seer’ behind every form of perception, 
and the ‘seer’ can never he the seen. Hence Brahman is 
unknown and unknowahle in the objective sense, but it 
is more than the known when intuited as one’s central 
being—the Self or the Atman. 
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This cognition of it is pure Self-awareness. It 
brings unshakable conviction ; but it is clearly distinct 
from our so-called clear knowledge in the objective sense. 
The disciple has not yet gained this intuitive. knowledge, 
and hence the preceptor wants him to practise further 
discrimination and reflection until he gains it . 

It must, however, be remarked that for him who has 
already gained jiiana, this distinction between objective 
knowledge and subjective experience of Brahman vanishes. 
For he realizes Brahman as the all, and both subject and 
object are for him the polarities of the unitary Being, 
But this state is gained only by withdrawing oneself from 
all objects to the eternal Subject, the Atman; the disciple 
referred to here is yet to reach that state, generally called 
samadhi, Only to a perfect knower of Brahman, is 
vouchsafed this experience of all objects—man, animals, 
Nature, God, etc.—as Brahman. Until this state is 
reached, we may try to approximate to this ideal by 
practising the presence of the Divine in all these limited 
manifestations ; but it has to be clearly understood that 
Brahman is more than them, that they are only aids in 
our spiritual practice, and that their purpose is to help 
us to transcend their limitations and take us to the 
intuitive experience in the highest samadhi.) 


ate wp ЧА, À ч RR, Ae я! 
а чеч d« ae Ae at я AAA Fz TUN 


PART TWO 17 


emu І 894 know well gf thus aaa do not think, 
a 3« I do not know gf thus я not; Aq 9 I know too, 
4; Among us а: who я = а Q4 as the not-unknown 47 
s ч and as the Known 99 that qq knows. (a; He) 
аа, That (Brahman) 3q knows, 


2. «Ido not think, <I know well’, Not! thatI do 
not know; I know too, Who amongst us comprehends 
It both as the Not-unknowm? and as the Known*—he 
comprehends It.” 


[NoTES—1. Not etc.— These two statements are meant 
to ward off the probable misconception from the pre- 
vious statement—the misconception that the knowledge 
of Atman is some nebulous, hazy, or confused notion, In 
what sense these apparently conflicting statements about 
It are to be understood is next explained, 


2. The Not-unknown—This is with regard to 
Brahman in an objective sense. No positive reply can be 
given to the question whether one knows Brahman, when 
asked from an objective point of view, To say that one 
knows It in this sense would be to make the eternal and 
ultimate Subject one among the many objects. At the 
same time to say that one does not know would be taken 
as a confession of ignorance. So the only satisfactory 
way of expressing one's realization. of Brahman from an 
objective point of view, is to say that It is not unknown. 
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3. The known— This is from the subjective point 
of view. It is known not as an object but as pure Self- 
awareness intuited in and through every mode of thought, 
*prati-bodhaviditam', as stated in the fourth verse of this 
Part, 

RAAT WIT Ad d чеп я 94 9: | 
afar Aaaa тааб яаа it 3 1 

(ma Brahman) qq to whom aay is unknown qe 
to him agg is Known ge (i. e., by whom) aag it is 
known 9: he a not Az knows (qeata, Because) #919914 
to the wise (agı Brahman) эг agag is unknown ; sf ster, 
to the ignorant азад is known, 

3. Preceptor: He understands It, who conceives? 
It not, and he uaderstands It not, who conceives? It. It is 


the unknown? to the man of true knowledge, but to the 
ignorant It is the *known'*. 


[NoTEs—In this and the succeeding verses of this 
Part the preceptor makes comments on the conversation 
given above so as to elucidate its meaning. 


1. Conceives It not: —Brahman, the Absolute, is 
beyond all conceptions of the mind. It is the ultimate 
Subject, the source and seer of even the mind and cannot 
therefore be the object of any conceptual thinking. Only 
the man of true illumination can understand Its non- 
objective reality; hence he makes no conceptions of It. 


PART TWO 19 


2. Conceives It—That we take any mental concep- 
tion for Brahman, is the sign of ignorance. 


3. The ‘unknown’—This is not the unknown and. 
unknowable of the agnostic. The Vedantin calls It the. 
“unknown” as not being the object of knowledge like 
objective things ; it is, however, more than the known in 
the sense that it is intuited as the innermost Self, «prati- 
bodha-viditam’, as will be stated in the next verse, 


4. The *unknown'—Either objects of the world, or 
mental modifications, or Ahafikara (the sense of <I’) 
The ignorant person has these alone in view when he says 
he knows Brahman.] 


печа uang Е В | 
seran feat 94 faerat еа: || 9 ul 


sfaqrafa mt ац aeg Who intuits It in and through 
every modification of the mind (g; he) згад immortality 
fara attains fg indeed. этет By the Self diim real 
Strength faz¢@ is obtained. аат Through the Knowledge 
(of the higher Self) зац immortality Вга (one) 
attains. 


4. Indeed, he attains immortality, who intuits* It 
in and through every modification of the mind. Through 
the Atman he obtains real? strength, and through” 
Knowledge, Immortality. 
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[NoTES—The riddles. that have been proposed hither- 
to with regard to the Atman are now finally solved by 
describing the nature of the comprehension that can be 
had of it. 

1. Intuits It etc,—Atman is never experienced as an 
object unlike the things of relative experience. But along 
with every mental modification that gives rise to the 
relative experiences of life, the Atman is, asit were, 
blended, just as the experience of fire is blended in the 
experience of a red-hot iron ball, For it is the Intelligence, 
that is, the Atman which gives self-awareness to thoughts 
or mental modifications, The ignorant man, lacking in 
fineness of understanding, is not able to disentagle the 
Atman, who is thus implied as their witness, in every one 
of our cognitions as in the states of waking, dream and 
Sleep, which contain all these cognitions. For the truly 
enlightened man, however, everyone of these mental 
modifications means the simultaneous revelation of the 
Atman as their witness and substratum — prati-bodha- 
viditam. 

It must, however, be noted that It is spoken of as the 
witness, only as long as It is thought of in relation to the 
mental modifications which It vivifies by Its awareness. 
In nirvikalpa-samadhi (the pure and unconditioned state 
of Divine consciousness) these modifications disappear, 
or rather sink into their witnessing and vivifying substra- 
tum, namely, the Atman. Then It is no longer spoken of 


PART TWO 2i 


as witness though It remains the same entity ; for when 
the objects disappear, there is no meaning in speaking of 
a witness. It is only after the attainment of nirvikalpa- 
samadhi that one really obtains the knowledge needed to 
disentangle the Atman as witness in and through every 
mental modification on their re-appearing after the 
samadhi. 

2. Real strength—What we ordinarily consider 
Strength in the world, is not really strength. For every 
attempt of ours to make ourselves strong is the result of 
fear—-fear of loss, of attacks from enemies, of death, etc. 
And very often it happens that our fear also grows in 
proportion to the security we build up for ourselves. 
Thus in the greatest worldly security lies also the greatest 
fear, The study of the psychology of wealthy men and 
imperialistic nations amply proves this, True strength is 
attained only when we feel certain that our real Self shall 
not in the least be affected, whatever might happen to our 
wordly interests. The realization of the Atman in every 
state of mind alone can give this strength unaccompanied 
by any fear of loss. 

3. Through knowledge, immortality—Immortality is 
the nature of the Atman. Knowledge dispels ignorance, 
and thus reveals one’s inherent immortality.] 


ge аас qual 
я абата ай frat: | 
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чач чїч Rérer dra 


SETTE SEE. AT || ч N 
V xfer Ба: ят: N 

хє Here adda has known Aa if aq then «аң truth 
(true life) afa is; gg here 4 94 has not known aq df 
(erat then) ngat great faafg; destruction. (asara, Therefore) 
Чїй: the wise xdg w?g in all beings (seratan the 
Atman) Afra having realised seata, Sh, from sense-life 
(or from this world) Yq rising (on departing) star: 
immortal maisa become. 

5. If one has realised! It here in this world, then 
there is true? life, if he has not realised here, great is the 
destruction. Discerning the Atman in every single being, 
the wise man rises? from sense-life, and attains immortality. 

[Notes—~1. Realised It here in this world —This 
refers to the Vedantic doctrine of liberation in this very 
life (Jivanmukti). The Vedanta holds that if ignorance is 
the cause of bondage, its destruction must give liberation, 
irrespective of survival or death of the body. 

2. True life—This is the life of one liberated in the: 
embodied state. All others excepting him are living under 
a spell of illusion and hence, in untruth. 

| 3. Rises from sense-life—The text can also be inter- 
preted as ‘after death’, But that will not suit the context, 


nor the Vedantic tradition.] 
THE END OF PART TWO 


PART THREE 


яа є thet fd, вык яа Ача Фп 
waded 1 я йш йч Ваза 
Вай її 
ag Brahman g it is said Rawa: for the gods fafa 
won a victory. dt mgo: Of that Brahman яд іп the 
victory « łat: gods aaglaza g became elated. È They 
dara thought etan this fama: victory asmen, ours, qa 
verily, sreqt&q ours qa indeed яча this afgat glory 
(3 and) gfe thus. 


«чї fret, аға ETE aa aaa 
fete aati n R n 


(sm Brahman) g then qmq their aq that (vanity) 
аф knew. eva; To them (a: He) agawa appeared. 
aa That sag this даң adorable Spirit Ња what ұң thus 
a eqaiag did not know. 


азана, wate, чаң frie fie 
чае; quf из N 


а They (gods) аяң to Agni (lit. one who leads) 
amaa, said; alad: «O Játavedas (lit. almost omniscient) 
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Ва qaa qu mí what this Spirit is таа, this әта find 
out. qui Yes, g so (said Agni.) 


AVIRA , THAT 50, Aah amda- 
AAN ат эней NR |! 


(sra: Agni) aa to that aeqzqq hastened. aq him 
(waa, the Spirit) aeqazq asked =: who sq are you? fi 
thus. erm І afta: Agoi 8 verily afer ef am, adan; 
Jatavedas чең I afa am efi so аяа, said, 


айч fe dif (nu: at qx чб 
чїйгїн || чо 


afaa саг In thee (of such fame) Ња what dija 
power gfe thus (he asked). gfüsqrq On earth қаң this 
WW whatever (эйт exists) ga this afq all sr also 
gaq I can burn gfù so (he said). 


ONERE N 
а qup Ramn 48, айша aada 
n a . ` 

TA TUNG rd, а ач чч (чаза, Заста бп RR 
ача и 5 

паа This eq burn gr thus (sai saying) qd 

before him qag, straw frag} put. (aña: Agni) айза іп 

all speed qq, that (straw) gulat approached. qq That 

чч to burn я 1% was unable. 9: He (Agni) aa: 

thence f¥agd qa returned. gq Who gga this чең, 
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adorable Spirit ста this яа to know ч чең I was 
not able, gf Thus (he said to the gods after returning). 


яч TEA, seem fef Fray 
Чейн; FAT uo n 
aa Then arga to Vayu аач (the gods) said, атай О 
Vayu, (lit, one who moves) Ња what чча this Tara fq 
adorable Spirit, таа, this MAR find ош. am gf Yes, so, 


AURA, THETA TSA, aurai maweh 
AAN ат эней ue N 
(aq: Vayu) aq that avaga ran to. aq Him 
зда, (the Spirit) asked %: who erf ef are you? alg: 
Vayu famous зң I afta si am, пайа Mitarióvan 
(lit, one who moves through the sky) 4 verily ergy I 
afta am ; efi thus аҹ, he replied, 


айса fk Әх armada ake 
четв Qu 
aka гайг In thee (of such fame) fu what du 
power Rr thus (the Spirit asked). g ada All these әү 
indeed anggita I сап take up дч $&ң whatever grag on 
earth ; gf so (he replied). 


Wet ай Rental, agaran «9949, 
ач TMH, a 99 оҷ (9994 Зас Бапа чїч. 
чеийн 29 | 
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qaq This enqeq take up; єї thus (saying) adi 
before him та straw fred put. aq That «dada in all 
speed Чаа (he) approached. аа That ataga to take 
up sr was unable. аа: Thence 4: he [яз qa 
returned. qd, Who gaa this s adorable Spirit vat 
this тц to know q aqaq I was not able; gf thus (he 
said to the gods after returning). 


wag, asec frac, faz 
ЧЫЙ; ааб; Tara; чаң ITT 11 99 N 


awa Then gam to Indra (chief of gods) amaq (the 
gods) said, ячаў О Maghavan (lit., worshipful, or the 
possessor of great wealth) fig what qaa this аяд the 
adorable Spirit f qaa, this ят find ош. am Yes, 
Їй thus (spoke Indra). aq to that әгхлдаа he ran, 
aema, From him Ёд (1t) disappeared. 


a TAAT fama чунга 
daadt ; as dara, ftre ffe || 22 n 
п afa аа: ята: 

ч: He (Indra) afta in that qa SIEHE very sky (very 
spot) agaat wondrously beautiful Ran woman 
aama came to. alu Her aada well- adorned with 
golden ornaments (or the daughter of the Himavat) 
salu Uma (Durga) sara g said, fey what gaa this ача 
adorable Spirit =їҹ thus, 
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1. Preceptor: It is said that Brahman once won a 
victory. for the gods (over the demons). Though the 
victory was due to Brahman, the gods became elated by 
it, and thought; «Verily this victory has been won by us. 
The glory of it is ours”. 


2. Brahman knew their vanity, and he — 
before them; but they did not understand who that. 
adorable Spirit was. 


3. They said to Agni (Fire): <O Jatavedas (all- 
knower), find out who this adorable Spirit is.” He agreed. 
4. Agni hastened to the Spirit. The Spirit asked. 


him who he was, and Agni replied : * Verily, I am Agni, 
the omniscient.’ 


5. «What power resides in such as you?' asked the 
Spirit- «Why, I can burn up everything, ези, there, 
is on earth} replied Agni, 


` 6. The Spirit put down а straw before him and 
said, «Burn it!’ Agni dashed at it; but was unable to 
burn it. So he returned to the gedi. saying, ‘Icould not 
find out who that adorable Spirit is,’ 


7. Then the gods said to Vayu, (Wind): ‘O Vayu, 
find out who this adorable Spirit is.” He agreed. 


8. Vayu hastened to the Spirit The Spirit asked 
him who he "e and Vayu replied, ‘Verily, I am Vayu, 
the King of air.’ 

3 
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9 «What power resides in such as you?” asked the 
Spirit. “Why, I can blow away everything, whatever 
there is on earth,’ said Vayu. 


10. The Spirit put down a straw before him and said, 
«Blow that away !' Vayu dashed at it, but was unable to 
move it, So he returned to the gods, saying, ‘I could 
not find out who that adorable Spirit is’. 


1l. Then the gods said to Indra (the chief of gods): 
* O Maghavan, find out who this adorable Spirit is.’ He 
agreed and hastened towards the Spirit, but the Spirit 
disappeared from his view, 


12. And in that very spot he beheld a woman, 
wondrously fair—the daughter of the snowy mountain 
Himavat. And of Her he asked, 'Who could this 
adorable Spirit be ? 


THE END OF PART THREE 


_ PART FOUR 


at aah дчтч; TAN a тат Ача айчы- 
fifa; ай ёа баен wen 


ят She (gaa it) яш Brahman $ thus gara ẹ replied; 
agon: of Brahman fay in the victory цаа this ягың, 
(you) have attained the glory 4 їч indeed, aq: From 
that g va alone (qaa this) aq Brahman gir thus aran 
he knew, 1 


, WW чт ЧӘ фп aaah Wap, 
чеййй=ге «etfi еа aq яча Rare 
ж wats З N 


aa Since а those эй» 919: хед: Agni, Vayu and 
Indra qaa this (Brahman) afagq nearest ati: fè touched 
indeed, З they fg for sqa: first qaa this (spirit) яд 
Brahman gfe thus atas knew ; 918, therefore 4 indeed 
Ur these Wan: gods pana other am gods амад £3 


even excel. 


„шап KASAN 8914; 9 acta 
TTY, ч Gag maur Ветах AR з и | 
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a: He fg for uaa this Wfgq nearest (Brahman) 
чет touched, fg for Ҹ: he uaa this sq Brahman ef 
thus ssp; first [дата knew, ае, Therefore Ў indeed 
та: Indra eret other did, gods TUN 59 even excels. 


ач я аач faa agaa rdi 
сечата genae || 9 N Iz 


and. 
ае Of It (of Brahman) ga: this aar: description, 


uq qaa that which faga: of the lightning (lit, that which 
shines, light), sagada lightning at 3 lo; гач, afa a 
аг 3 lo! that which makes one wink; є afgaan as 
regards the gods or cosmic powers. 


marae wae 9909 9 AAA Jagra- 
«ач: gemi tl 
aa Now ereqReuq with regard to His description 
from the point of view of His manifestation within the 
Self. aa чаа That is aìa because of this Brahman wa; 
mind таа, this (world) weft sa Я knows; айй тц always 
атн remembers ; agen: (fra) imagines ч also, 


ag Чач «TW Gagas; ч ч оч 
абу adhi чайы dara п, 

aa That (Brahman) «а аң Tadvanam (lit, adorable 

as being the Atman of all) at known, (aema Aw 
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Therefore Brahman). gga eff as Tadvanam sufaasan 
should be meditated. upon, я: He а; who чча this 
(Brahman) таң thus 94 knows, ore, this (worshipper) 
aaffir all amit beings erfadqmgfer love, 


ward at adept а sey. яте Ta а 
эчйчняйїї 1 ө || 


эй: Sir, saaga Upanisad gfg tell (ше) sfà so (he 
asked), 8 To you safaya Upanisad oat has been told ; 
mulu, of Brahman ата indeed зчічччң Upanigad d to you 
en we have told, ef so (he replied). 


we aa «п: RAAT we Har ааб wer- 
MAITA ue u 


qq; Austerity, qq; restraint, ah sfà sacrificial rites 
(dedicated work) aX its (of the Upanigad) sfagt feet 
(on which it stands); Sr; the Vedas aafyrf all the 


limbs ; qm truth angaaq abode, 
in Brahman 


dr атса Tatag aA 1 BT 
каа RRR RRR а «1 
NOE б чай: eee: u | 
" 1 ae at usw) wc dH 


saa 1 азба madana | я Вч |і 
ай enfe | unfer: fa: ti 
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a. Who Ҙ verily vara this (Upanisad) qaq thus a 

knows, (a; he) qam, sin sagd having destroyed spas 

- eternal +43 the highest, the greatest vmi Sr in Brahman 
(or in the blissful Heaven) sfefesfa resides. 


1. Preceptor: «It was Brahman!” She exclaimed, 
«Indeed, through Brahman’s victory have you attained 
greatness!” Then alone he understood that the Spirit 
was Brahman. 


2. Therefore, verily, these gods—Agni, Vayu and 
Indra—excel the other gods; for they approached the 
Spirit nearest, and they were the first to know Him as 
Brahman. 

3. And therefore, indeed, Indra excels other gods 
for he approached the Spirit nearest, and he was the first 
to know Him as Brahman, 

[NOTES—The above story is an eulogistic statement to 
bring out the superiority of Brahman; Even the great 
gods are powerful only through His power. He is the life 
of them all, Sri Saikaracarya holds that it may also 
mean an injunction to worship Isvara or Personal God. 
For the allegorical interpretation of the story, see at the 
end of the book. ] 

4. This is the description! of Brahman: Lo! He is 
what illumines the lightning; Не is what makes one winke 
This with regard to His manifestation as cosinic powers. 
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К [Norgs—1. Description of Brahman etc.—The passage 
is very obscure due to its brevity, and can therefore be 
construed in many ways. We have construed it somewhat 
differently from Sahkara, We take it as a summary of the 
teaching of the whole Upanisad, answering with proper 
illustration the questions put at the beginning: “Who 
impels the mind to alight on its object?” etc. Here it is 
answered that from the study of the cosmic forces one finds 
that Brahman is at the back of every form of power, move- 
ment, and life in this universe. Lightning is one of the most 
striking phenomena of external Nature. But Brahman, says 
the Upanisad, is what illumines even this lightning. Wink- 
ing is one of the most minute and insignificant functions 
taking place in tbe Nature within man. This too is due to 
Brahman. Thus the study of cosmic forces or physical 
Nature reveals Him in every thing, great and small. 


Construing the passage as Sankara does, the passage 
may be translated as follows: ‘This is the instruction on 
Brahman by means of. illustration—that he flashed like 
lightning, that He appeared and vanished as the eye winks. 
This is the illustration of Brahman taken from the activity 
of deities.” Brahman’s revelation before the devas was as 
sudden as lightning and winking. 


Another possible interpretation of the passage is this : 
* As far as Nature is concerned, the revelation of Brahman 
is like a flash of lightning or winking of the eye. The idea 
emphasized here is \that man can get only а glimpse of 
Brahman from the contemplation of external Nature.] 
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5. Now as regards His description from the point of 
view of His manifestation! within the Self. Because of him 
the mind knows the external world, and remembers and 
imagines things. 


[Nores—1. Manifestation within the Self etc.—All the 
functions of the human mind like perception, memory, 
imagination, etc., are possible due to the presence of 
Brahman only. Thus psychology leads us to Brahman, 
just as natural sciences take us to Him, as hinted in the 
previous passage. 


As construed by Saükara the translation of the passage 
is as follows: ‘ Next as regards the illustration of Brahman 
from within the Self—as speedily as the mind goes to 
Brahman, as speedily as one thinks of Brahman by the mind 
and as speedily as the mind wills? By the volition and 
recollection of the mind, Brahman, as bounded by the mind, 
js seen as an object. Thus this illustration of Brahman is 
taken from the psychology of man while the previous one 
was from the activities of external Nature. As the previous 
-illustration shows that Brahman flashes instantaneously, so 
these illustrations show that His appearance and disappear- 

‘ance are as quick as the perceptions of the mind. 


Another way of construing would give the following 
meaning: ‘By constant remembrance and meditation, the 
mind knows him as it were.’ This corresponds to the third 
interpretation given to the previous passage. From the 
contemplation of external Nature we get a glimpse of 
Brahman. But much more intimate than what Nature - 
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mysticism can give us, is the experience of Him we get from 
spiritual practices, like meditation on, and constant remem- 
brance of, Him. But even here the experience is not com- 
plete. For the mind is still attempting to grasp.Him and 
therefore, objectify Him, and every objective knowledge of 
Him is, by its very nature, indirect. Hence the use of *asit 
were. Perfect Knowledge with regard to Brahman is only 
the experience of identity, which entitles one to say, “Таш 
That.’ This is the non-objective knowledge that lies above 
even meditation and remembrance.] 


6. Brahman is well-known as Tadvana, the one deserv- 

` ing to be worshipped as the Atman of all living beings. So 

it isto be meditated! upon as Tadvana. All? beings love 
him who knows it thus. 


[Nores—1, Meditated upon as Тайуапа—1 may be 
noted here that in the first part the Upanigad seems to 
criticize the worship and meditation of the common people 
by the repeated expression * And not this that they worship 
here. Here, however, worship of Brahman as Tadvana is 
inculcated. The idea here seems to be that what is at first 
discouraged is the worship of minor deities for gaining 
worldly blessings. The worship of the one Deity, immanent 
in all, is always desirable as the best means of progress in 
spiritual life. 


_ 2. Al beings love him—Such a person loves all beings, 
and they in turn also love him. ] | 

7. Disciple: Sir, {еасһ me the saving? knowledge. 
Preceptor : The saving knowledge has been imparted to you. 
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Verily, we have imparted the saving knowledge of Brahman 
to you. 

[Notes—1. Sir, teach me etc.—The intention of the 
disciple in putting this question may be to know whether the 
whole of the Upanisad has ¡been imparted to him. Or, as. 
Saükara points out, the disciple wants to know whether the 
Upanisad explained stands in need of anything distinct from 
it to produce the desired end, and the preceptor's answer 
means that it does not. In that case, disciplines mentioned 
in the next passage are only the means to that end, and are 
as such included in the Upanisad. 

2. Saving Knowlédge—The word in the original is 
*Upanisad. The other possible translations are ‘secret 
doctrine? and ‘mystical philosophy, European scholars 
give as its etymological meaning, “upa” nearby, “ni” 
devotedly, and ‘sad’ sitting—the reference is to ‘ disciples " 
sitting devotedly round the preceptor for instruction.] 

8. Austerity, restraint, dedicated work—these are the 
foundations of it (the saving knowledge of the Upanisads). 
The Vedas are all its limbs.' Truth is its? abode. 

[NorEs—1. Limbs—Because the study of the Vedas 
helps one to gain this knowledge in all its phases. 

2. Its abode—Because the Upanigad's wisdom shines. 
only in a person free from deceit and fraud in speech, mind 
and deed.] 

9. Verily, he who knows it (Upanisad) thus, destroys. 
sin, and is established in Brahman', and the boundless, 
the highest and blissful—yea, is established in It. 


Om: Peace: Peace: Peace. 


PART POUR 37 


[Notes—Brahman—The words in the original are 
*svarge loke” the literal interpretation of which is ‘heaven’ 
(Brahma loka). This would imply the doctrine of 
kramamukti or gradual liberation. Satkara however 
interprets in the way we have translated, because the 
epithets ‘eternal’ and ‘highest’ are applied to the term 
which will be meaningless when applied to heaven. For 
the distinction between Krama-mukti and Jivan-mukti, see — 
Appendix to-our Iéavasyopanisad.] 


THE END OF PART FOUR 
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Additional Notes 


As suggested by the fourth and the fifth Mantras of 
the fourth part, the story related in the second and third 
‘parts can be explained in both the adhidaivika and 
&dhyátmika senses. The  sdhidaivika explanation has 
already been given in the earlier notes. And the 
following is the adhyatmika significance: As microcosm is 
a part of the Macrocosm and its exact epitome, all the 
forces that work in the latter have their counterparts in the 
former, and all these different aspects of the Cosmic Intelli- 
gence, known as Devas, which govern the forces of Nature, 
have also sway over the forces that work upon the person 
of man. So it was stated by the ancient sages of India 
that the whole of our bodily existence (including the mind 
and the senses) is controlled by the gods like Indra, Mitra, 
Varuga, Agni and Vayu, whose powers are manifested in 
the cosmic activity. Then again desires and all their evil 
train are sometimes called Asuras and the pure activities 
of the senses and mind are conceived as the Devas. The 
conflict between these two opposing tendencies is termed 
as the Devasura war, which allegory has been developed 
with much imagination in the Puranas and have been 
extended to its cosmic aspect. 


The story narrated in the Upanisad first tells that the 
psychological victory which these Devas of our microcosm 
win over their antagonists, the Asuras, is not due to their 
own inherent power. It is indeed the Atman that wins 
laurels for them. But for Him they are naught, Atman 
being the basis and support of all. But this we do not 
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know. We make much of our mental and physical powers 
and remain satisfied, surrendering all the glories of life to 
them. And the monarch who leads the whole host of 
devas dwelling in the microcesm is none but Indra, the 
Jivátman. Indra is another name for the Supreme Self 
also. In some exalted moments of divine intuition, .& 
glimpse is caught of the real Self—the Cit or intelligence: 
within; and at. once—because of the attraction of the 
glimpse—It sets the whole group of devas in motion to 
strive to know It fully. First proceeds Agni, the god of. 
speech, who thinks that he can explain easily the whole 
universe to its causes. But approaching the object of the 
vision, he fails to comprehend it, much less explain. So 
he returns shamefaced, without knowing the Yaksa. 
Then goes Vayu, the god оѓ prana (probably mind is also 
included here, since in some Upanigads mind is considered 
as dependent on prana) who has the self-complacency to 
think that he can understand and control the whole 
universe. But he too meets with the same fate as his 
predecessor and returns not knowing the adorable Yaksa. 
Then proceeds Indra, the Jiva himself to know It; but It 
vanishes from his presence. This disappearance of the 
Yaksa before Indra, discloses the inner meaning of the 
story. By this highly significant suggestion the Sruti 
explains the experience of the Sadhaka at his last stage of 
self-realisation through self-analysis. While within the 
field of speech and thought, the objects of vision still 
possess distinctive forms among the relative perceptions of 
duality. But the moment the intuition is fixed on the pure 
“I” or the ego divested of its diverging personality, the 
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preceding object of vision melts away; the dual per- 
ception is suspended for the time, and in its stead appears 
Uma Haimavati, the glorious Knowledge,—the grace of the 
God of Bhaktas and the Vidyasakti of Atman of the Advai- 
tins—and through Her the Jiva realizes the Brahman 
within itself as its very essence. It is also interesting to 
note in this connection that the appearance of the Brahman 
becomes possible only when devas are victorious over the 
asuras, i.e., when the animal propensities are completely 
subjugated. 


Interpreted in this way the story is an allegorical 
presentation of the truth related in the first two parts 
of the Upanisad. 


END OF THE KENOPANISAD 
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Nayanmars). Pp. 420. Fifth Edition. Board Rs. 8-00 
Calico: Rs. 9-50. 


BHAGAVAD GITA IN TAMIL VERSE. By 
Muthu Aiyar, Annotated by Anna. Board: Rs. 2-00 
Calico: Rs. 2-50. 

ШІ. Vedic Texts and Prayogas. 
SRI RUDRAM (With Namakam, Chamakam, 
Laghunyasa, Rudra Vidhana Puja, select Siva Stotras) 
Pp. 200. Board: Rs. 4-00, Calico: Rs. 5-00. 


PURUSHA SOOKTAM. (With Purusha Sookta 
Vidhana Puja, and Homam etc.). (in press) 


Iv. 


TAITTIRIYA MANTRA KOSAM in Sanskrit with 
Suryanamaskara Mantras Rs. 1-75: 


SANDHYAVANDANAM (With Brahmayajnam, 
Samidadhanam, Upakarmam etc.) Board: Rs. 1-50. 
POOJA VIDHANAM (in press) 

JAPA VIDHANAM Re. 1-00. 

UPANAYANAM Calico : Rs. 1-50. 

SRI VIDYA (Navavarana Puja) Pp. 296. Rs. 5-00 
Puranas 

BHAGAVATA SARAM Volume I (Skandas 1—9) 
Pp. 544. Rs. 10-00. 


BHAGAVATA SARAM Volume II (Skandas 10—12) 
Pp. 550. Rs. 12-50. 

Stotras. 

SRI LALITA SAHASRANAMA TEXT (With brief 
notes Rs. 1-50. 


SRI LALITA TRISATI (BHAsHYAM). (With selected 
Devi Stotras) Pp. 140, Board: Rs. 2-50. 


LALITA TRISATI (Parayana) Re. 1-00. 


DEVI MAHATMYAM (Saptasati) (With Kavacham 
Argalam, Keelakam, Navakshari, Ratri Sooktam, 
Devi Sooktam, Rahasya Trayam, Indrakshi Stotram 
еіс.) Pp. 342. Board: Rs. 8-00. 


SOUNDARYALAHARI BHASHYAM. Pp. 242. 
Board: Rs. 5-00. 


SOUNDARYALAHARI TEXT Re. 1-25. 


SIVANANDALAHARI BHASHYAM Pp. 160. 
Calico: Rs. 2-75. 
DEVI SUKTHANI UPANISDASCA Rs. 1-50. 


LALITHA SAHASRANAMA BHASYAM Price 
Board Rs. 5-00; Calico Rs. 6-50. 
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